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You ask about the Hadith of Al-Kath'amiyyah, which is the Hadith of the 
woman from the tribe of Kath'am, who asked the Messenger ¿sar during Hajj, if she 
can perform Hajj on behalf of her father, who is old and weak, and the Messenger 
Als said yes. But in the Hadith, the Messenger st was riding with Al-Fadhl, who 
was the cousin of the Messenger ls, the brother of ‘Abdullah ibn 'Abbas. He 
started looking at that woman who was asking, and she started looking at him, until 


the Messenger ss turned Al-Fadhl’s face away from her. 


Now, as you stated, some use this as proof that Niqab is not Wajib, and there 
are many responses to that. Responses to how they use the proof, not the proof 
itself, because the Hadith is in Saheeh Al-Bukhari. First of all, the Hadith doesn't 
explicitly state that the woman's face was uncovered. She was looking at him, he 
was looking at her, but it doesn't explicitly say her face was uncovered. They say 
that Al-Fadhl was looking at her face, and the Messenger sz saw them, and he 
didn't tell her to cover her face, the Messenger ¿Ear would never delay the Inkar of a 
Munkar that happens in front of him. The answer to that is, what's your proof her 
face was uncovered? Not a single narration of the various narrations of this Hadith 
explicitly state her face was uncovered. It's all assumptions. Some of the narrations 
describe her as beautiful. In Sunan An-Nasa', Uta #152! “35, and another narration, 
iisas, In another narration, Kii äisel;, “he was attracted to her beauty”. If her face 
was uncovered, and that's where ‘beautiful’ came from — her description as 
beautiful came from — then it's possible it may have happened accidentally. Why? 
Because this happened during Hajj, and in Hajj the Ihräm of a woman is not to wear 
her Nigab and Quffazayn (her gloves). Nigab is the normal covering of the face that 


they wore, and that itself — not wearing the Nigäb during Ihram — is in itself proof 
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that Niqab is Wajib, but that's a side issue. So the Ihräm of a woman is that she 
doesn't wear the Nigáb and the gloves. But as A'ishah stated, kie àl =), when men 
came nearby, less 5 le kely Ge lla Lilas) ls, They would cover their faces with their 
Jilbab. 


So this woman, k àl a), she may have covered her face in that which she 
doesn't normally cover it with, and it may have come off, and that's where the 
description of ‘beautiful’ came from, or the description may have been something 
known about her. For example, someone tells you, “go marry from this family, they're 
at the age of marriage and he has beautiful daughters.” How would he know they're 
beautiful? If they're appropriately covered and modest women, how would he know 
that? When they were young, little girls playing in the neighborhood and in the park, 
he saw them and described them as beautiful. They grew up, and now they're at the 
age of marriage, so he recommends someone to go to that family because they have 


beautiful daughters. 


a jäi; dl Ey Jl Ja, He was looking at her and she was looking at him. 
So they say, he was looking at her, [meaning] he was looking at her face. The Hadith 
says he was looking at her, and she was looking at him. They say, their 
interpretation, is he was looking at her face. I'm going to say he was looking at her 
eyes, her chest, at her overall figure. What I'm saying is assumptions, and what 
they're saying is assumptions as well. My assumptions are not any better than their 
assumptions, nor are their assumptions any better than mine. Why? Because the 
various narrations do not specifically, explicitly say that the face was uncovered. 
gid äisels, “He was attracted to her beauty”. That doesn't necessarily mean he was 
attracted to the beauty of her face. Maybe it was something else. Maybe it was part 
of her eyes, or something else, her overall figure, etc. | know a student, who once told 
me that women who are not appropriately covered are not a Fitnah for him and he's 


not attracted to them. But women in complete, full Niqab, he's attracted to them and 
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they're a Fitnah for him. And | said, why? He said, because that's the type of woman 
that | want to bring to my house to marry in the future, insha’Allah. And keep in 
mind, this happened during Hajj. There was a lot of Sahabah in Hajj, and we don't 


know of any other narration that any other Sahabi saw her face. 


And some who use this as proof also said this actually happened after the 
rituals of Hajj were over, meaning you can't use it as an excuse that her face was 
uncovered due to Hajj. They said, because she went to the Messengers ¿sar after the 
Messenger ¿sar had completed throwing the stones, so it's after Hajj (they say). And 
the answer to that is that — in addition to what | previously said — the answer to 
this specific detail is, it may be possible that the Messenger st completed his 
rituals, but how do you know she completed hers? It's possible she didn't complete 


hers. 


Also, there's another narration that Ibn Hajr mentioned about this Hadith, 
where she came along riding with her father, and the father was eagerly wanting to 
marry her off to Rasulullah st, so she was sitting behind her father. And what you 
learn from that narration is, first of all, the way they rode may have caused her face 
to accidentally uncover. Possible. Second of all, the father was eager to have her 
married to the Messenger sit, so the face was uncovered because it was some type 
of marriage proposal. Or, Ibn Hajr mentioned that the Messenger st has 
specialties, like the specialty of marrying over four wives, and he married without 
Mahr, and he married without a Wali, and he also added the specialty that he may 
see women ina less restricted way that is not permissible for others to see her. So 
with those scenarios, the Messenger s, saw her and it happened and Al-Fadhl 
was there and he saw that as well. And if it's permissible, as they allege, to show 
the face, why would the Messenger ls physically do an Inkar of a Munkar — 


physically, by pushing the chin of his cousin away — from looking at that which is 
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permissible? Why would you push his face away from looking at that which is 


permissible? 


And another response, and to be fair, it's a weak response, is that in one of 
the narrations, Abdullah ibn 'Abbás asked the Messenger ls why he pushed 
Al-Fadhl’s face away, and the Messenger sta said, “844 Äi Ag IS Gus dE Gis E! 
Ln uei, “[ saw a young man and a young woman and | feared the Shaytán over 
them.” She was described as a ätšä js . Jariyah in Arabic comes to mean two things: 
a young girl or a slave girl. And those who respond to how this is used to allege that 
Nigab is not Wajib say, “she's a Jariyah”. The Hadith says 4 42, So she's a 
Järiyah. Jariyah is a slave girl. The Islamic ruling on their dress code is much more 
relaxed than a free woman's dress code is. She was described as 4144 ls. Okay, but 
the question is, how do you know Jariyah here comes to mean that she was a slave 
girl, not a young girl? And they said, because the term is 444 4.1.5. Shabbah means 
young. If you say Jariyah as in being young, you're basically saying ‘young, young’. 
Meaning it would sound like redundant to mention it twice. So Jariyah would mean a 
slave girl, Shabbah would mean young. So the translation would be ‘a young slave 
girl’. But as | said, this is a weak response because first of all, the Hadith, some 
spoke about it, some spoke about its weakness. And the other part of the Hadith, 
úl Ude E), The Messenger ¿sie referred to Al-Kath'amiyyah saying 43 ts, and | 
explained that. And he referred to his cousin as üli loe, LL Le is the masculine 
terms for lä 4% 2, So Ghulaman could mean a young boy or it could mean a slave 
boy. And if you say Jariyah is a slave girl and you say that's why her face was 
uncovered — because the rules for covering of slave girls is less restrictive than that 
of a free girl — so if you say Jariyah would be a slave girl rather than a young girl, 
then in the same context, you're going to have to say Ghulaman Shabban means 
that he's a slave boy. And who's that referring to? It's referring to Al-Fadhl. And 
Al-Fadhl is the brother of 'Abdullah Ibn 'Abbas. He's the cousin of the Messenger 


Als, and he was definitely not a slave. So that's why this response is weak. 
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The bottom line is what | started with, and that is that there's no explicit proof 
that Al-Khath’amiyyah had her face uncovered. And if two people get in a dispute 
about this matter — they're using it to say that Nigäb is not Wäjib, and like us who 
respond to that — this is among the Mutashabihat. There's a lot of assumptions in it. 
It's not clear. It's not clear for those who use it as proof to indicate Nigäb is not 
Wajib. So a student of knowledge and someone who's sincerely seeking the Haqq 
on this matter of Niqab, will not look into the proofs that are full of assumptions in 
how they're used, but he'll go to the clear, decisive proofs — and there's plenty of 
them — on showing how Nigäb is a Fareedhah (obligation) from Allah oli y Ala, no 
doubt about it. You don't leave what's explicit, and clear, and has no assumptions — 


for that which is full of assumptions. 


kel ails 


